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BuxTop Xamumnos
K atinedckuil ynusepcumem

O9THUYECKUE CTEPEOTUIIBI TUTEPATYPHOU
TPAOUIINNMN: CEMUOTUKA MUDPOIIOTI'NU
ATIBTUPOACA IOTIOCA TPEMMACA U
NMATOJIOTN A

Anotacija

Imagologinio ir semiotinio pozitriy derinys leidzia nagrinéti etninius stereotipus grozinéje litera-
taroje kaip nacionalinés imagomitologijos elementus. Jy visuma (ir susijusius kulturos elementus)
galima interpretuoti kaip ypatingg semiotine sistema. Kaip ir tradicinés mitologijos elementas,
etninis stereotipas gali jgauti jvairias raiskos formas, ta¢iau nuolatiné yra jo vieta bendrame pasau-
lio paveiksle, kurij literattiriné tradicija perduoda kaip siuzety ir pasakojimy rinkinj. Tokiy pasako-
jimy visuma sudaro nacionaline imagomitologija — tautos saves apibtudinima lyginant su kitomis
tautomis. Tiek mitologiniai vaizdiniai, tiek etnotipai gali biti desemantizuojami, redukuojami ir
naudojami meninéje praktikoje kaip stilizacijos ir imitacijos elementai. Kaip ir tradicinés mitolo-
gijos elementai, etniniai stereotipai, kaip literattiriniai tropai, nereikalauja kritisko jy supratimo
racionaliu poziuriu (i$ pradziy jie suprantami kaip fikcijos).

PAGRINDINIAI ZODZIAL imagologija, mitologija, etninis stereotipas, etnotipas, semiotika,
Greimas, literatiiriné tradicija, imagomitologija.

Abstract

The combination of imagological and semiotic approaches allows us to consider ethnic stereotypes
in fiction as elements of national imagomythology. Their totality (and related cultural elements)
can be interpreted as a special semiotic system. Like an element of traditional mythology, an ethnic
stereotype can take various forms of expression, but what remains unchanged is its place in the
general picture of the world, which is transmitted by literary tradition as a set of plots and stories.
The totality of such narratives constitutes the national imagomythology — a nation’s description
of itself in comparison with other nations. Both mythological images and ethnotypes can be dese-
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manticised, reduced and used in artistic practice as elements of stylisation and imitation. Ethnic
stereotypes, as well as elements of traditional mythology, like literary tropes, do not require critical
thinking from a rational point of view (they are initially understood as fiction).

KEY WORDS: imagology, mythology, ethnic stereotype, ethnotype, semiotics, Greimas, literary
tradition, imagomythology.
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Beenmenue

O THUYECKUE CTEPEOTHIIBI ABIAIOTCA BAXKHON COCTABIIAIOIIEH TPaUIIMOHHON
KapTHUHBI Mupa denmoseka. HecMoTpsa Ha To, 9TO CerofgHsA WX pO/Ib, BO3MOYKHO,
y>Ke He CTOJIb BelluKa, KaK B IIPOIIJIOM, OHU IIPOJIOJDKAIOT PETPAaHCIUPOBATHCS B
cucTeMe KYIbTYPBhI, OOHAPY>KMUBAsCh Ha CAMBIX PA3/IUIHBIX YPOBHAX M OKa3bIBas
HEKOTOpOe BO3JEHCTBHE HA HAINy IIOBCETHEBHYIO >XU3Hb. OIHON M3 TpaguIiu-
OHHBIX Cpep BOCHPOU3BOJCTBA, KOJUPHUKAIIUU U PACIPOCTPAHEHNUT ITHUIECKHUX
CTEPEOTHUIIOB fABIACTCA JUTEPaTypa, B paMKaX KOTOPOM OHM CYI[eCTBYIOT Kak
amHomunvl,' XynoxxecrseHHsle 00paspl. Obmauennsle B auTeparypHyo Gopmy,
TaK{e 9THUYECKUE CTEPEOTHIIBI IIPUCYTCTBYIOT BO MHOTHUX IIPOU3BENEHUAX, 00-
HapPY KUBAIOT IPEEMCTBEHHOCTD IO OTHOIICHUIO JPYT K JIPYTY, a HEPEJKO SAB/IA-
IOTCSA U BaXXHOM YepTON HAallMOHA/IbHOW JUTEepPaTyPHOU TPaguI[UM, B TOM UYMCIIE
oTpaxkaronieil eé cBoeobpasue IO CpaBHEHUIO C pouuMu. MHTepTeKcTyansHbIl
XapaKTep IUTEPATyPHOTO MPOIlecca CIIOCOOCTBYET YCTAHOBIEHUIO MEXAY XyIO-
JKECTBEHHBIMU TeKCTaMM PA3IUYHOTO POJa CBA3eH, JOMOHAA STHOTHUIIBI TOIIO~
HUTEIbHBIMU CMBICTAMH U KY/IBTYPHBIMU ACCOITUAITMAMHI.

Tpagurnua BOCIpOU3BEIeHUA STHUUECKUX CTEPEOTUIIOB B XY/T0KECTBEHHBIX
TeKCTaX [Ja/IeKO He BCerJa KOPPeIUpyeT C PeanbHBIM OIBITOM OOIIeHH C IIpe/i-
CTaBUTENAMHU COOTBETCTBYIOIIMX HAapOJOB M, €C/IM TaKOBOM U MMeeT MecCTo, He
00s13aTeNIBHO alenIupyeT K HeMy U KoppekTupyeTcs um. Haxomscs «BHyTpm»
CBOeH HaITMOHAIbHOM IUTEpPaTYPHOU TPa/IUIUMU, MHOIHE aBTOPHI CKOpPee CKIIOH-
HBI B 9TOM IIIaHE BOCIPOHU3BOIUTH 0OPA3BI-CTEPEOTHUIIBI, YKe CO3/IaHHbIE paHee
[IHCaTeMAMU-TIPeJIIeCTBeHHNKaMU — TeM 0oslee, ey MpoM3BeeHUs TAKOBBIX
CUMTAIOTCS K/IACCUYECKUMU U «0bpasrjoBbiMuy. [la U B 11€710M 9acTO PeTPAHCIII-
I[US STHOTHUIIOB IIPOMCXOJUT KaK ObI Ha ypOBHE KOJIEKTUBHOTO OeccosHaTenb-
HOTO, 6e3 Kakoro-1ubo MX COMYTCTBYIOU[ETO KPUTUIECKOTO OCMBICTeHu. fB-
NA9Ch OPTAaHMYHBIM KOMIIOHEHTOM KapTHHBI MHUPA CAMOI'O aBTOPa, 3IEMEHTOM
«OITUKW», TIOCPE/ICTBOM KOTOPOM OH IPOU3BO/IUT XyHOKECTBEHHOE OCMbIC/ICHUE
JKU3HU, OHU IIPOCTO BOCIPOM3BOMIATCS, «IIEPEKOUEBBIBAIOT» UX TEKCTA B TEKCT, a
OTTyJla — ¥ B CO3HAHUE YMUTaTe/IeH.

1

3mech ¥ Jazee: TEPMHMH OTHOTHII YIOTpeOifgercs B ero MMAarolorudecKoM 3HAYEHUH
(xymoskecTBeHHBIN 06pa3, MMEIOIIUIL YePTHI ITHUUECKOTO CTEPEOTHUIIA).
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Kpurnueckoe ocMpICIeHNe 3THUYECKUX CTEPEOTHUIIOB CTAHOBUTCI BO3MOXK-
HBIM TOTZIa, KOTJa ITUCaTeNlb CaM JAUCTAHIIUPYETCS OT HUX, Kak OBl OIMCHIBAET 1
HCCTIeSyeT UX «CO CTOPOHBIY; B 9TOM CIydae OHU TaKyKe MOIYT OBITh ObHapysKe-
HBI B IPOU3BEJeHUH, HO y>Ke B HECKO/IPKO MHOM KadeCTBe — KaK O0BEeKT KPUTUKH
WY NIapOAMPOBAHUS, KAK JI€KOHCTPYHUPOBAHHBIN 37IeMEHT IIOCTMO/IEPHUCTCKOTO
TEKCTa, Kak MapKep KOHTPKYIBTYPHOTO dIIaTaXka U T. 4. B mro0oM U3 BapuaHTOB,
[IpOU3BEJeHUA TAKOTO TUIA OYAyT y>Ke MMeTh YepPThl HEKOH Xy/I0XKeCTBEHHOH
pedexcun 1o MOBOAY MUTEPATYPHOU TPASUIINY ¥ STHOTHUIIAX KAk €€ d/IeMeHTax.

Tax nnu mHAYe MOKHO KOHCTATHPOBATh, YTO MMArOTOTUs KaK Hayka 06 oT-
HUYECKUX CTEPEOTHIIAX B AUTEPAType U KYIbType B HEKOTOPOM CMBICTIE 3aHU-
MaeTcs u3ydeHueM mpaduyull Kak crrocoba BOCIPOU3BOJACTBA U PETPAHCIIAIIIN
(B XyZoxecTBeHHOH PpOpMe) HEKOTOPOTO KyABTYPHOIO OIIbITA BHE 3aBUCUMOCTU
0T OOBEKTUBHON I[€HHOCTU TAKOBOI'O U CTEIEHU €r0 aKTYaIbHOCTHU JJIS COBpe-
MEHHOCTH.

Pabora Ansruppaca Onroca I'petimaca O 6ozax u modsx. Hecnedosanus no
snumosckoti mugonozuu (I'pefimac 2021) — $pyHmaMeHTANTBPHBIH MHOTOIIAHOBbIH
HAY4HBIN TPY/I, HPEICTABIAIONINY HECOMHEHHBIN WHTEPEC I PA3IHYHBIX I'y-
MaHUTAapHBIX HayK. /11 nccienoBanuil B 06/1aCTy MMaroIoruy MHe IIOKa3aauch
IIOTEHI[MATBHO MPOJAYKTUBHBIMU TPU PA3THUHBIX aCIIEKTa, KOTOPhIE COUETAIOTCS
1 OPraHUYECKH JOIOMHAIOT OPYT ApyTra B 9TOH IpeKpacHo# pabore:

* PenpeseHTanus 1UTOBCKON MUQPOIOIUN KAK I1€TOCTHON UI€OIOTMIECKON

CHCTeMBI, OTpakaloIllel MHOTHe BaKHeHIIme oCOOeHHOCTH TPaJUIfHOH-
HOTO MHUPOBOCIPHATHSA U MEHTA/IUTETA TUTOBIEB, B 3HAYUTE/IBHONU Mepe
IIpefoNpeenIroliue YHIKATHOCTD HAIUM B COIIOCTABICHUU C APYTUMH
Hapo/laMHu.

* CTpyKTypamuCTCKUN CEeMHOTHYECKHM IIOAXOM, OPUEHTHPOBAHHBIN He
IIPOCTO HA KOHCTATAIIMIO HEKOTOPBIX (aKTOB KYIBTYpPbI, a IPeayCMaTPH-
BAIOIUI BO3MOIKHOCTh UX KOPPEKTHOI'O CEMAaHTHYECKOI'O MCTO/IKOBAHIL,
B TOM UHCTIE C YI€TOM OCOOeHHOCTelH eé crennduaeckoro «purypaTuBHo-
ro» 00pasHOTo fA3bIKA, IPUHIIAIINAIBPHO OTINYAION[EIOCA OT A3BIKA HAYKU.

*  OO0ImeMeTONOMOTMIECKUH IPUHIAI, IIPUBETCTBYIOMINHE PEKOHCTPYKIIHIO
HEeKOH I[e7IOCTHOM 00Imel maHopamsl Ky/IbTYpPhl, He CBOOUMOHN K €€ OIH-
caHuAM (CaMOOINMUCAHUAM) B TEKCTaX, B TOM UYHCIE B XYHO’KECTBEHHBIX,
a TIpeAIIoIaraouuM UX WHTEPIpeTanuio B 6ojlee IIMPOKON aHTPOIIOIO-
THYeCKOM TapafurMe, CBA3aHHOM, B TOM UYHC7e, C HETeKCTYaAbHBIMU U

HeBep6aHbeIMI/I IIpaKTUKaMN eé CyINEeCTBOBAHUS U PETPAHC/IAIINN.
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MI/I(l)OJ'IOI'I/Iﬂ KaK HAaYyKd M UMATroJI0OIrmsia

WMmaromorust, BBIIEIUBIIASICSI U3 KOMIIAPATUBHOIO JIUTEPATYPOBEIEHUS B
OT/IeZIPHOE HAIIpaBII€HNE KCCIeIOBAHME, OOHAPYXUBAeT HEKOTOPOE CXOJICTBO C
mudororueil Kak HayKoi B mHTEeprperanuu [ perimaca:

1. ITo MHeHHu yueHOro «MudomOruss OTINYAETCS OT «HACTOSIIUX» HAYK
TOJIBKO T€M, UTO €€ OOBEeKT — He MUpP M €ro BeIllM, a TO, YTO UeTOBEK JyMaeT O
mupe, Bemax u cebe camom» (I'petimac 2021, 24). TouHO TaK K€ U UMATOIOTHUS
HCCIIelyeT He TO, KAKMMU SIBIISIIOTCSI PAa3/IMIHbIE HAPOIBL HA CAMOM [ele, 3TO He
STHOJIOTHS U He aHTPOIIOJIOTHS; OHA HUKOUM 00Opasom He CTaBUT Iieper cobowu
3a7laqy OOBEKTUBHOTO OINMCAHUS PA3NUUHBIX 9THOCOB, OOBEKT €€ M3yUeHHST —
9TO 9THHUYECKHE CTEPEOTHIIBI, TO €CTh TO, UYTO HPEeICTABUTEIN OLHOrO HapoIa
Jymarom O Ipe/ICTaBUTEISIX IPYIUX HAPOJIOB, KAKMMU OHU CHUMAION UX B CBOEH
KYJIbTYypE.

2. B ornnumm OT sA3BIKA «TOYHBIX» HAYK, MUQOTOTUIECKUN SI3BIK SIBIISIETCS
«pUrypaTUBHBIM», THOCKA3aTeIbHBIM, MeTadOPUUECKIM; OH OCHOBAH Ha obpas-
HOM MbimieHun. Mudonornuecknit obpas® 510, moMumo npouero, obpas xy-
JTO’KECTBEHHBIM, KOTOPBHIA MOKET OBITh OCMBIC/IEH B TOM YHC/IE U B KATETOPUSIX
acTeTn4ecKoro. TOUHO Tak ke W 3MHOmMuUN Kak OCHOBHON OOBEKT M3YUeHUS B
HMMAroJIOTUH — 9TO XYJIO0XKEeCTBEHHBIH 00pas, a He IPOCTO ITHUYECKUN CTEPeo-
THII

3. Imarosoru OTMedaroT, 4TO 9THOTHUIIBI M3HAYAIBHO JIEJKAT BHE [1apa/IAr MBI
[IPABI/IBHOCTHY / HEIPABWIBHOCTH. TaK, HallpuMep, KaKUe-TO CTEPEOTUIIBI Oeto-
PYCOB O JIMTOBIIAX MOTYT HE MMETh K PearbHbIM JIUTOBI[AMU BOODOIIe HUKAKOIO
OTHOLIEHNsI. DTO MPOCTO PaKT OEIOPYCCKON KYIBTYPHI, KOTOPBIA B TaKOH ¢pop-
Me peIpe3eHTHPYeT €€ CaMOOIMCAHUe; [Iapa/IOKCATbHBIM 00pasoM OH TOBOPUT
Ham bouibllle He O IUTOBIAX, a O caMux bemopycax. Touwro Tak xe u MudoIo-
rudeckye obpaspl HeIb3s PACCMATPUBATD B KATErOPUSIX MIPABUIBHOCTH / HeIpa-
BHJIBHOCTH, 9TO (OpMa, B KOTOPOU BhIpaskaeT cebst KyIpTypa KaKOro-To Hapo/a.
Cama II0CTaHOBKA BOIIPOCA, IIPABUIIBHO JIM OIMCHIBAIOTCS, HAIPUMEp, KAyKaCHL B
JIUTOBCKOM MU(OIOTUN, UM BEPHO JI¥M JIUTOBI[BI IIPOBOJIA/IN TOT VI NHOM SI3bI-
YeCcKuil 00Opsi — M3HAYAIBHO abCyp/iHa, IHUITEeHAa BCIKOTO CMBICIIA.

4. I'petimac yTBepskaaeT, 9T0 MUQPOIOTUsI — 9TO HAEONOrus. Tak >xe u cu-
CTeMa 3THOTUIIOB, PETYIIPHO BOCIPOU3BOIUMAS B paMKaX KYIbTYPHI KAKOTO-TO
HApO/A, SBISLETCS OJHON 13 (pOpM BBIPAKEHUS HAIIMOHATBHON UIEOIOTHUH, €ro
[IO3UITMOHUPOBAHUY Ce0s Cpein coceflel, CAMOOINYINEHUN CPeU OKPYIKAOIITUX

HapO,ILOB.3 B sToM kouTekcre AU IMaroJIoruyl IpencTaBIssroTCsI IPUMEHNMbIMU

* Kak u npoune Gpopmsr perpeseHTannn Muda — CIOXKET, HAppaTuB, OOpPsI, PUTyal U T. J.

* [...] imagology also involves concentrated collective codes and models defining such underlying

structures of a nation’s solidarity as myths or symbols (Laurusaité 2018, 8).
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1 HEKOTOphIe pasnensgeMere ['perimacom momosxeHus JromMesnsda: STHOTHUIIBI, KaK
u «boru u gpyrue MupHUUECKUe CYI[eCTBA — 9TO He HMOPOXK/IEHUSA 4eT0BeUeCKON
«panTasum», a PUIYPATUBHBIE CPE/ICTBA OCMBICTIEHUS UEIOBEUECKOrO ObITHs U
muposoro nopsakar (I'peiimac 2021, 56); «mudonoruueckoe MplrieHue He bec-
cea3uo u cnydaiino» (I'petimac 2021, 56) — ¢ HEKOTOPHIMU OTOBOPKAMH TO K€
CcaMoe MOJKHO CKa3aTbh M O MBIIIJICHHH B KaTeTOPUAX HAIMOHA/IBHBIX CTEPEO-
tunos. I'pefimac mogdepkuBaer, 9ro «MUQPOIOTUA — HE KOJUIEKIHUA COOpAHHBIX
MudOB KaKoro-1ubo Hapoja [...], a upeonoruueckas CTpyKTypa, KOTOpas MOXKeET
BBIpXAThCs B M000OH «uTeparypuoi» dpopme» (I'peiimac 2021, 56). Tak u uma-
TOJIOTHA — 9TO He IIPOCTOE «KOJUIEKIMOHUPOBAHME» ITHUYECKU OKPAIIEHHBIX
CTEPEOTHIIOB, YacTO OO/IAUEHHBIX B JIUTEPATYPHYIO POPMY; MMATrOIOIHIECKUE
HCCIIeJOBAHUS — 9TO BCETA B TOM M/IM MHOW Mepe IIOIIbITKA BIIMCATh 9T STHOTHU-
IIBl B COOTBETCTBYIOIIME KOHTEKCTHI, BBIJE/IUTh HEKOTOPYIO ODOILIyIO cmpykmypy
9THUYECKOTO (9THOLIEHTPUIECKOIO) MBIIUICHHS KAKONW-TO HAIMH, OPOXKICHN-
eM KOTOPOI'O OHHU U ABNAIOTCA. Taxike I/ MMaroioruu, Kak u g MudoiIoruu
B NOHUMaHUM |'periMaca, akTya/IbHBIM SBISZETCA HCCIEIOBAHUE TOTO, KaK CBSI-
3aHHBIE C STHOTHUIIAMHU CMBICIIOBBIE CTPYKTYPHI Pa3BEPTHIBAIOTCS BO BPEMEHU B
dopme HappaTUBOB.

5. Kak 1 Mugsl, 9THOCTEpeOTHUIIBI UMEIOT He TONBKO IUTepaTypHOe (1 JaKe
[IPOCTO CIIOBECHOE) BBIPAKEHUE, UX IPUCYTCTBHE B Kyiabrype mupe. OHO oxBa-
ThIBaeT U CPepy «HeBepbamproro Qomsknopar (Dundes 1979), obpruaes, purya-
JIOB ¥ MHBIX ITOBTOPSAEMBIX U BOCIIPOM3BOJUMBIX B JIAHHOW KYIBType JEeHCTBUM,
BCEH COBOKYIIHOCTH TOTO, YTO IPUMEHUTENBHO K Mudonorun ['pefimac numenyer
comamuxkoil.* Bo MHOTOM 0 TOM JKe, HO y>Ke IIPUMEHHUTEIBHO K INTepaType, ro-
BOPUT M KpynHehmuii Teopetnk umaronorun Ou Jleiipcen.’

6. 1 mudomorus, u uMaroIorus U3y9Ia0T HEKOTOPbIE «BUPTYaIbHbIE» KOH-
CTPYKTBI, YacTO He HMeoIue OObBEeKTHBHO CYIIECTBYIOIUX COOTBETCTBUU B

peanpHOM MHpe, OJHAKO OKAa3bIBAIOIINX PEA/IbHOEC B/IMSIHNE HA JKU3HD HIO,Heﬁ B

HéM.® B smoxy, korza Gopmbl TPaIUIMOHHOTO MUQOIOTMYECKOTO MBIIUICHUS

*  Oun nopuépkusaer HeOGXOIMMOCTD aHAAM3a «..oNucaHUs paboT W IpasoHUKOB, OOblYaeB u

PEeUTrMO3HON IIPAaKTUKH, TAaHIIeB U UTP. JJaHHBIA MaTepuasa OTIMYAETCA OT HPEbIIYIIeTro TeM,
q9To, XO0Ts OH HOCTyHaeT K MI/Id)OT[OFy qarme BCero B HPIHFBI/ICTH‘IGCKOIZ d)OpMe, OH q)I/IKCI/IpyeT n
perucTpupyer uccieyeMoe obIecTBo yxe He B CIOBECHOM, IIOBECTBOBATE/IBHOM IIPOSIBIICHNN,
a B €r0 COMaTMYECKOM IIOBE/|CHUH, IIPOSIBIISIONIEMCS B XKECTaX, JBIDKEHUSX TeJIa, IIOBEICHNN,
KOTOpOe He MeHee 3HauuMo s mudosiora, yem ciaosecHoe oipaxkernuer (I'peiimac 2021, 70).
[...] lyricism and narrativity are often expressed in nonprinted or non-written forms, which as
such are often marginalized in the eyes of literary scholars, even comparatists (Leerssen 2024,
103).

Tak, manpumep, Xyro JusepuHk ormedaeT 10 3Tomy 1oBojy: «O6passl 1 MMaroTuIMIecKue
CTPYKTYPBI ABITAOTCA He OTPa)KeHI/ISIMI/I ,I[eﬁCTBHTeHBHbIX KOJ/IJICKTUBHBIX Ka4decCTB
paccMmarpuBaeMbIX OOmIHOCTEN (Haruil, HApOJOB W T. [.), a QUKIMAME, HJESIMH, KOTOPbIE
HEKOI/[a B XOJI¢ NCTOPUUECKOTO Pa3BUTHS BOSHUK/IM B JIAHHBIX CTPAaHAX Wan coobmecrsax. tu
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SIBISIIACDH TOCIIOACTBYIOIIMME, OHO OTPaKaslo U B TO JKe BpeMs IIpeJoIpeensio
Hanboree BaskHbIe GOPMBI OpraHM3auy o0IeCcTBA ¥ KYJIbTYPHl HAPOA; [ja 1 B
COBpEMEHHOM MUpE, IIYCTh B PEAYIUPOBAHHON (YacTO [jeCeMaHTHU3UPOBAHHOMN)
dopme, OHO PHUCYTCTBYET B HaIed MOBCeTHEBHOM xusHu.” Tak n nmaromorus
HCCTIe/lyeT HEKYIO IapaJIuIMy BOCHPHUATHSA KaKOM-TO HAIMOHAIBHOMN KYJIbTYPOU
Pa3IUYHBIX HAPOLOB, BO MHOTOM H/ITIIO30PHYIO, «YMO3PHUTE/IBHYIO», 9aCTO HE OC-
HOBAHHYIO Ha PeasbHOM OOIeHUN C UX MPECTABUTESIMU — HO, HECMOTPS Ha
9TO, PEryIISIPHO BOCIPOU3BOJUMYIO U PETPAHCIUPYEMYIO B PA3IUYHBIX GOpMax.
Hanpumep, B popMe yCTOWUMBBIX 3THOTHUIIAX XY/I0KECTBEHHOU IUTEpPATyphl, B
dopMe CTepeOTHUIIHBIX B CBOEH OCHOBE SI3bIKOBBIX 9THOQOMM3MOB 1 T. 1. Ilapa-
IUTMY BOCIIPUSATHSI, KOTOPast, IOMUMO Ipodero, popmupyer (4acTo HEOCO3HAH-
HO JIIsI 4€7I0BEKA) HEKOTOPYIO CUCTEMY OKUJAHUHN OT MOTEHITMAIBHOIO OOIIeHNs
C IIpPeJICTAaBUTEISIMU WHBIX HAPOJIOB — KOTOpAs MOJKET BMATH HA BOCHPUATHE
peanbHOro OOIIEeHMS ¢ HUMU, [IPUCBAUBASL €MY JIOIIOTHUTEIbHBIE KOHTEKCTHI U
cmbicnel. Kak, mo meicnu I'pefimaca, fesrenpHOCTd cobupatens $ponpkiopa win
sTHOrpada B HEKOTOPOM CMBICTIE HOCUT HANPABJIeHHbll Xapakrep (TO eCTh OH,
IIyCTh U B Ka4eCTBE He BIIOJTHE OCO3HAHHOW CTpAaTerMy, BO MHOT'OM HITET U Ha-
XOJIUT TO, YTO OH XOuerm HalUTH, HEPEIKO Kak Obl «He 3amedasi» TO, UTO HE BIIOIHE
YK/IaJ[bIBAETCSI B ODIYIO «MHTEHITUIO» €r0 JesITeIbHOCTN), TaK ¥ YeIOBEK, BOC-
NPUHUMAIONINY MUP B paMKax I1ApaJIUrMbl OTHOTUIIOB M OTHUYECKUX CTEpPeo-
THUIIOB CBOEM KY/IBTYPBI, 9aCTO CK/JIOHEH «He BUIETb» B IPeACTaBUTE/IE IPYroro
Hapojia 4epT, KOTOpble OH He oxcudas / He 20moé 6 HéM yeudemy — ¥ HAIIPOTHB,
Kak ObI TIIATE/IbHO BHIUCKUBAET B HEM T€ UEPTHI, IPUCYTCTBUE KOTOPBIX IIPE/III0-
JTATalOT COOTBETCTBYIOIIME CTEPEOTHUIIBL.?

N mudonornueckoe, 1 STHOTUIMYECKOE MBIIUIEHHE KaK OBI CO3[]AIOT CBOETO
po/ia «/IOIOIHUTEILHYIO PEaIbHOCTh», He MeHee aKTya/IbHYIO J/IS YeJIOBeKa, 4eM
00bpexTUBHO cyIrecTByonnit Mup. Kax ij1s 4eoBeka IpOIIOTO TalMbI UK ali-
TBAapachl He MeHee peasIbHbI, UeM er0 HACTOSIUe COCeIU II0 IepeBHe, TaK U I

Hamrero COBpeMEHHUKA HEPEOKO BBPIMBIINIJICHHDBIC Ka4deCTBa €TI0 CO6€C€,E[HI/IK3—I/I—

UJler JaCTHYHO II€PeJaBaiCh OT MOKO/IEHNs K TOKO/IEHUIO ¥ MHOT/[a OKa3bIBA/IU BO3JjleiicTBIE,
COBEpIIEHHO OT/IMYABIINEECS OT [I€PBOHAYAIBHBIX MHEHUN U HAMEPEHHH TeX, KTO UX BIIEPBbIE
cpopmymuposam (ITonsikos 2015, 46).

Hampumep, /10 cuX IIOp IpeUMYIeCTBEHHO cobmomaemas B EBporie TpauIust npe/onaraet,
YTO MY’KCKas OJIeXK[ja 3aCTErMBAaeTCs Ha IIPABYIO CTOPOHY, a JKEHCKas — Ha JIeByio. B To ke
BpeMsI B psifie CTpaH A3HUM MCTOPUYECKH 3allaXMBAHME Xajara Ha JEeBYIO MU IIPABYIO CTOPOHY
CeMAaHTH3MPOBAIIOCh HE KAaK pasiIudude MeXJy II0laMM, a KaK CeMUOTHYECKHIl Mapkep,
1 pepeHIUPYIOMMA KOUEBHUKOB U OCEUIOe 3eMIe/|e/IbuecKoe Hace/IeHue.

He roBopst y»Ke 0 KOMMEPUECKO# 9KCIUTyaTaluy HOH00HBIX CHCTEM OXKHJAHUN COBPEMEHHbBIM
TypucTHueckuM (M He TONBKO) OM3HECOM, HepeJKO Kak OBl IIpe/IararoliuM yCIOBHOMY
«BHeIHeMy HabIo/aTeo»  yIPOIIEHHBIA 00pa3 CTpaHbl ¥ HAIMOHAIBHON KYJIBTYPHI,
OCHOBAHHBIII HA CTEPEOTHUIIAX, HOIYISPHBIX 3a pyOeskoMm.
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HOCTpAHIIA, IIPUIIKACHIBAEMbIE €My COOTBETCTBYIOIIMM CTEPEOTHUIIOM, He MeHee
peasbHbI, 4eM €ro Te, KOTOPBIMHU TOT 0bJIaiaeT Ha CaMOM JIeTIe.

7. T'oBopst 0 IUTOBCKOH MuUOIOrUM Kak 00 OTHOM M3 HAI[MOHAIBHBIX, I peli-
Mac HOJIEPKUBAET, UTO «... OHA BIIMCHIBAETCS KaK O/IMH M3 00Pa3yIOMIUX /1€ MeH-
TOB B OOIIYIO CPABHUTENBHYIO MUPOIOTHIIO HHIOEBpoeickux Hapoaos» (I'peii-
mac 2021, 62). Aranoruuasim 06pazom, BUIUMO, MOKHO TOBOPUTH 1 06 obmieit
CHUCTeMe ITHHYECKUX CTEPeOTHIIOB EBpomsI, MHOrme M3 KOTOpPHIX B Hamboiee
Ba)KHBIX CBOMX UePTax HOCAT TPAHCHAI[MOHAIBHBIM XapakTep U OOHApYXUBAIOT
cebst B TOM UHCIIe KaK COOTBETCTBUSI MEXKY STHOTHIIAMU, IIPEJCTABIEHHBIMU B
nuTeparype, TeaTrpe, KMHeMaTorpade 1 IPYrux BUAAX MCKYCCTBA PA3HBIX CTPaH.
Ecnu npusaTh 110106HYI0 TOUKY 3pEHUS, TO CPABHUMEIIbHAS UMA20I02US’ TIPE]-
CTaB/ISIETCS OJHUM U3 IPOAYKTUBHBIX HAIIPAB/ICHUN PA3BUTHS HAHHOW HAyIHOU
JUICITUIUIMHBIL.

8. B nMaronoruu cTpykTypa STHOTHIIA YaCTO OIKCHIBAETCS C IIOMOIIBIO KaTe-
TOPHUH UMda2embl, 10, KOTOPOU IIOHUMAIOTCS JUAMETPAIbHO IIPOTUBOIIOIOKHbIC
ueprsl crepeoruna. Vccnenys mudonoruto, I'pefimac Takke 9acTo amnemmupyer
K cucreMe 6GuHapHBIX onmosuiuii (Ku3Hs / cMepTh, 106po / 370, TOMBIN / Ome-
THIH, CBIPOI / IPUTOTOBIEHHBIH U T. II.), OOHAKO, IPUMEHUTETBHO K NMAroIOoru-
YecKOH mpobeMaTuKe, MOTEHIINAIBHO OoJIee IPOIYKTUBHOM 3/1eCh IIPeCTaBIs-
ercst obparenne K paspaboTaHHON MM KOHIIEIIME CEMUOTHIECKOIO KBapaTa.
[IpenmonoxuTenbHO, OHA MOXKET OKA3aThCSA IPOAYKTHUBHON IIPU aHAINU3C HEKO-
TOPBIX C/IOXKHBIX MHOTOKOMIIOHEHTHBIX HAIIMOHA/IBHBIX CTEPEOTHUIIOB, COTepiKa-
IIUX B CBOEM COCTaBe IIPOTUBOpEUAINHe IPYT APYTY, Pa3HOIOPSIKOBBIE U HaXKe
B3aMMOHUCK/IIOUAIOIIEe KOMIIOHEHTHl. OJHAKO 3TO JOCTATOYHO CIOXKHASI METO-
JoJIoruYecKkas npobiema, Tpebyromas OTAeIbHOTO JTOIOIHUTEIFHOTO U3y UeHNS.

9. I'osops o kounenmuu Kraona Jlesu-Crpocca, I'petimac akIieHTUPYET BHHU-
MaHMe Ha ponu OeCCO3HATENTPHOTO B MUQPOIOrHIECKOM CO3HAHUM. OTHUYECKIE
CTEPEOTHIIbI, KaK 1 MU}BI, TAK)Ke NMEIOT OTHOUIeHNE K cdepe KOIIEKTUBHOIO
0ecco3HATEIPHOTO; MEXAHU3MbI UX BOCIPUITHS, UHTEPIPETAIIUI U PETPAHCIII-

OUn B CUCTEME KYAbTYPhI HA/IEKO HE MOTUBUPOBAHDI PAITMOHAIIBHO.

Brisomsr

COBOKYITHOCTh 3THUYECKUX CTEPEOTHUIIOB JTUTEPATYPHOU TPAJUITHMH MOXKET
ObITH MHTEPIIPETUPOBAHA KAaK 0CObAd CeMMOTHYECKAsA CHCTEMA M OIIMCAHA B Ka-

TETropuiAX, UCIIO/IIb3YyEMbIX rpeﬁMaCOM 1 UCCIIeJOBaHUA Tpa,HHHHOHHOﬁ MI/IC];)O—

In this way, comparatist imagology will be all the more a part of that field to which it definitely

belongs: a general philosophical anthropology as the science of man, with special regard to his
existence in a world still essentially marked by collective differences — be they called “national”,
“ethnic”, or otherwise (Dyserinck 2003, 8).
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norun. Kaxx/ipiif oT/1e/1bHBIN STHOTHUI MOXKET OBITh KOPPEKTHO UCTOIKOBAH JIUIIIh
BO B3aUMOCBSI3M C MHBIMM STHOTHIIAMY, UMEIOIUMUCS B JAHHOU KY/IBTYpe; OC-
HOBHAs CUMBOJIMYECKAsl ¥ CMbICTIOBASI HAPY3KA JI€XKAT B 9TOM IIaHe B obmacTu
[apaurmsl «aBTo0bpas / rerepoobpas». ITomobHo ameMeHnTy TpaUIIMOHHON M-
donmorum, oOH MOXKET UMETbh HECKOIbKO pasinudaroniuecs GOopMbl BRIPAKEHUS U
Jla’Ke pasIMdYHble BaPUAHTHI HAMMEHOBAHUM — IJIABHBIM SIBJISIETCSI €0 MECTO B
obrmeit KapTuHe MUpa, IpeIaraeMoil JINTepaTypHOU Tpajuiiueil, ero GyHKyuL,
modenu peanusayuu. Kax, cornacuo I'peiimacy, pasinudHble BapuaHTbl MUPOTIO-
IMYECKOTO CIOKeTa B (POJIPKIOPE M STHOTPAPpUUECKUX ONUCAHUSIX CBSI3AHHBIX C
HUM OOPSIIOB U PUTYaAIOB JIE/TAIOT BO3MOKHBIM PEKOHCTPYKIMIO HEKOEro Ofi-
HOro obmero Muda, K KOTOPHIM BCe OHU BOCXOJAT U KY/IbTYPHOM peanusaruein
KOTOPOTO SIBJISIFOTCS, TAK X MHOTOOOpasHble YaCTHBIE IUTEPATYPHBIE CIOXKETBI,
CBSI3aHHBIE C KAKUM-TO 3THOTUIIOM, ITO3BOJISIIOT PEKOHCTPYUPOBATH HEKOTOPHIT
obmuit HappaTus, Kak Obl OJHY ITIABHYIO MCTOPUIO, CBA3AHHYIO C BOCIPUITHEM
KaKOro-TO HAapoJia B KyAbType Apyroro Hapoa. COBOKYIIHOCTD IOOOHBIX Hap-
PaTHUBOB M COCTAB/ISIET CBOETO POJa MMAaroIorudeckyro mudonoruo (umazomu-
¢onozuro'’), B Xy/105KeCTBEHHON, THOCKA3aTEIbHOM, «pUrypaTuBHO» popme IIbI-
TAIOIYIOCST OCMBIC/IATH, CAMOOIIUCATD HAIIMIO WX HAPOJ, 4e€pe3 COIOCTAB/ICHME
C MHBIMU HAIMSIMU U HAPOJAaMU B IIOJIMOTHUIECKOM OKpy’Karomem mupe. [To-
no6HO ceMMOTHUECKOH cucTeMe MudOIOruy, oHa 0bIasaeT CBOUMHU [IPaBHIAMHY
COUYETaeMOCTH M HUHTEPIPETAIUN SIEMEHTOB, COOCTBEHHBIMU «I'PAMMATUKON 1
CHUHTaKCHCOMY, IOJUUHSIONUX cebe m Xapakrep (pyHKIIMOHUPOBAHUS IIepejia-
BA€MBIX TPaJUIMeN CTapbIX 97IEMEHTOB, U JOIHKY (la M caMy BO3MOXKHOCTD /
HEBO3MOYXHOCTH) BOSHUKHOBEHUS HOBBIX.

JTureparypa He TONBKO QUKCUPYET M PETPAHCIUPYET T€ WIW MHbIE 9THUUEC-
ckue crepeoTuisl, HO u popmupyeT ux. TekcTyanusupyemble B XyJOKECTBEH-
HOM, a/lneropudeckor u obpasHoit popme, OHH MPEBPAIIAIOTCS B OTHOTHIIBL,
97IEMEHTHI HAITMOHAIBHOM IUTEPATYPHON TPAJUIIAU C IPKO BBIPA’KEHHOM MHTEP-
TeKCTyaIbHOM cocrapistoeil. OHM alle/UIUPYIOT He K OIBITY PearbHOro obie-
HUS 9UTATENs C IPEICTAaBUTENAMHU JIPYIUX HAPOJIOB, K OIBITY YTEHUS TEKCTOB
CO CXOJHBIMU XyJO’KeCTBeHHbIMU oOpasamu. ITogobHO 3r1eMeHTaM TpajuIii-
OHHOM MUOIOrUY, STHOTUIIBI KAK AUTEPATYPHBIE TPOIIBI HE IIPEJIONAraioT UX
KPUTHUYIECKOT'O OCMBICIIEHUSI C PAIMOHATBHBIX [IO3UITNH, N3HAYAIBHO [TOHIMASCH
B MMAaroJyioruu Kak BeiMbIices. OIHAKO IapajloKC 3aKIII0YAaeTCs B TOM, UTO JlasKe
abcomroTHO UKITMOHAIBHBIN CTEPEOTUII, He UMEIOIIUI HIu4ero obInero ¢ jen-
CTBUTEIBHOCTHIO, CIIOCOOEH OKA3bIBAaTh HA HEE BIIOJIHE PealbHOE BO3JIECHCTBUE.
[Togobuoe Tomy, KoTOpOE, cormacHo I'peiimacy, okassiBana MuQOIOrUs B Ka-

YeCcTBe SI3BIYECKON peauruu B mpourtoM. Mmaromudomorus Hapoga BO MHOTOM

10

Tepmun ®@pancyasst Mensuep (Meltzer 2001).
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[pefonpesenseT «BUJeHNe» UM CaMuUX Cebsi, U IpeACTaBUTENEN APYTUX HAIIWH,
dbopMupyeT HEKOTOPYIO «CUCTEMY OXKUIAHWUM» OT OOINEHMs C HUMU — a MHOT/a
MOJKET U CYIeCTBEHHO BIIMSTH ¥ Ha OI[€HKY PE3y/IbTaTOB TAKOBOIO OOIIeHUSI.
Kak u TpagurnmonHas Mudomorus, CuCTeMa STHOCTEPEOTHUIIOB SIBIISIETCST CEMU-
OTUYECKUM KOJIOM, OJJHHUM U3 «I3BIKOB» KYIbTYpPHI, IOCPEACTBOM KOTOPOTO OHa
peanusyer cebsi. ETo a7ieMeHTBI MOTYT JIeCEMaHTU3UPOBATHCS, PENYIIUPOBATHCS,
BOOOIIe He CYUTHIBATHCS «IIPOdAHHBIM HAOIIIO/IATEIeM» B KAYECTBE CEMUOTHYE-
CKUX 3HAKOB, II0 OTHOIIEHHUIO K KOTOPHIM B IPHUHIIUIIe IIPUMeEHMMa IIpoleaypa
ncronkosanus. I mudonoruueckne 06paspl, ¥ STHOTHUIIB MOI'YT 9KCIUIyaTUPO-
BaTHCS B paMKaX XyJJOKECTBEHHBIX IIPAaKTUK KaK 3I€MEeHThI CTUIN3ANY, IMUATA-

I, BK/IIFOYAACh, TaKUM 06pa30M, B HbIC CEMUOTUYCCKNE CUCTCMBI.
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Victor Khalipov

ETNINIAI LITERATURINES TRADICIJOS
STEREOTIPAI: ALGIRDO JULIAUS GREIMO
MITOLOGIJOS SEMIOTIKA IR IMAGOLOGIJA

Santrauka

Etniniy literattirinés tradicijos stereotipy visuma galima interpretuoti kaip
ypatingg semiotine sistema kategorijomis, kurias Algirdas Julius Greimas tai-
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ké tirdamas tradicine mitologija, apibudinti. Kiekvienas atskiras etnotipas gali
buti teisingai semantiskai interpretuojamas tik koreliuojant su kitais konkrecios
kulttiros etnotipais; pagrindinis simbolinis kravis $iuo pozitriu tenka ,auto- /
heterovaizdinio® paradigmos sriciai. Kaip ir tradicinés mitologijos elementas, jis
gali turéti jvairias raiSkos formas ir net skirtingus pavadinimus, svarbiausia, kad
jis uzimty savo vieta bendrame literaturinés tradicijos pateikiamame pasaulio
paveiksle ir atlikty savo funkcijas. Kaip skirtingi mitologinio siuzeto variantai
folklore ir etnografiniuose su juo susijusiy apeigy bei ritualy apraSymuose, anot
Greimo, leidzia rekonstruoti bendra mita, prie kurio jie visi sugrjzta ir kurio kul-
triné realizacija jie yra, taip ir skirtingi privatts literattriniai siuzetai, susije su
tam tikru etnotipu, leidzia rekonstruoti bendra pasakojima, savotiskg pagrindine
istorija, susijusia su vienos tautos suvokimu kitos tautos kulttroje. Tokiy pasa-
kojimy visuma sudaro savotiska imagomitologija, kuria menine forma bandoma
savaip suvokti ir apibudinti tauta ar liaudj, jai saveikaujant su kitomis tautomis
ir zmonémis supan¢iame daugiatauCiame pasaulyje ir lyginant su jomis. Kaip ir
semiotiné mitologijos sistema, ji turi savo elementy derinimo ir aiskinimo tai-
sykles, savo ,gramatika ir sintakse®, kurios subordinuoja tiek senyjy elementy,
perduoty tradicijos, veikimo pobudj, tiek naujy elementy atsiradimo logika (ir
pacia galimybe / negalimybe).

Etniniai stereotipai, jprasminti menine, alegorine ir vaizdine formomis, virsta
etnotipais, nacionalinés literatiirinés tradicijos elementais su ryskiu interteksti-
niu komponentu. Jie apeliuoja ne j skaitytojo realaus dialogo su kity tauty atsto-
vais patirtj, o j teksty su panasiais meniniais jvaizdziais skaitymo patirtj. Etnoti-
pai, kaip ir tradicinés mitologijos elementai, bitdami literatiriniai tropai, neturi
buti kritiskai analizuojami i$ racionalios pozicijos (imagologijoje jie i§ pradziy
suvokiami kaip fikcija). Paradoksalu, bet net ir visiskai iSgalvotas stereotipas,
neturintis nieko bendra su tikrove, gali daryti jai labai realy poveikj. Tai panasu
i ta poveikj, kurj, Greimo nuomone, mitologija turéjo praeityje kaip pagoniska
religija. Daugeliu atzvilgiy tautos imagomitologija i$ anksto nulemia, kaip ji ,,ma-
tys™ save ir kity tauty atstovus, formuoja tam tikra bendravimo su jais ,,lakes¢iy“
sistema ir kartais gali turéti didele jtaka vertinant tokio bendravimo rezultatus.

Kaip ir tradicinés mitologijos elementai, grozinés literatliros etnotipai gali
bati redukuojami, i$ dalies desemantizuojami ir naudojami meninéje praktikoje
kaip stilizacijos ir imitacijos elementai, tampantys kity semiotiniy sistemy dali-
mi.

Literattiriné tradicija ne tik fiksuoja ir perduoda tam tikrus etninius stereoti-
pus, bet ir juos formuoja.
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