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Abstract

One of the more interesting rituals that functioned in Old Rus’ for centuries is the custom
of cross kissing (kpecmHoe yenosaHue), accompanying legal processes, such as taking oaths,
public obligations, writing legal deeds, or concluding peace treaties. The earliest records of this
ritual are evidenced clearly by the earliest chronicles and references in documents from that
era. Due to the chronological structure and character of this work, which is clearly defined in
the title of the article, the author’s attention is focused on the initial period of its functioning,
until the end of the 13th century, in relation to contacts between Old Rus’ (Ruthenia) and
Livonia. From Livonia, the parties participating in this ritual were Catholic bishops, Teutonic
Knights, councillors from Livonian towns (Riga, Viljandi, Tartu and others), and even ordinary
merchants. From Old Rus’, they were also participants in governments, merchants and war-
riors. From the historical sources, it can be stated here that the ceremony of kissing the cross
was used quite commonly in legal acts between Old Rus’ and Livonia.
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Anotacija

Vienas i$ jdomesniy ritualy, Simtmeciais veikusiy Senojoje Rusioje, buvo kryziaus buciavimo
(kpecmHoe yenosaHue) paprotys, glaudZziai susijes su teisinés veiklos praktikomis, pavyzdZiui,
priesaika, vielaisiais jsipareigojimais, sudarant notary tvirtinamus aktus ar taikos susitarimus.
Sio ritualo buvima rodo ankstyvujy kroniky ir kity dokumenty jrasai. Atsizvelgiant j straipsnio
pavadinime aiskiai apibréztg chronologine darbo struktdrg ir pobtdj, autoriaus démesys tel-
kiamas | pradinj Sio ritualo veikimo laikotarpj, t. y. iki Xl a. pabaigos, santykiy tarp Rusios ir
Livonijos kontekste. IS Livonijos pusés Siame rituale dalyvaudavo kataliky vyskupai, vokieciy
riteriai, Rygos, Viljandzio, Dorpato (Tartu) ir kity miesty taryby nariai bei paprasti pirkliai, o i3
Senosios Rusios - taip pat vyriausybiy atstovai, pirkliai, kariauninkai. Remiantis istoriniais 3alti-
niais, straipsnyje teigiama, kad kryziaus buciavimo ritualas daznai naudotas Senosios Rusios ir
Livonijos santykiuose.
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One of the more interesting customs that was practised in Rus' for centuries is the
kissing of the cross (kpecmHoe yenosaHue), which accompanied certain legal proce-
dures, such as the making of vows and public promises, the drawing up of notary's
deeds, and the signing of peace treaties. The ceremony has an early Medieval origin,
as is evidenced by chronicles and other documents. This article deals with the be-
ginning of this practice up to the end of the 13th century, with reference to Livonia.

The subject of kissing the cross in performing legal procedures is not unknown in
academic literature. Not surprisingly, the issue has been explored mainly by Russian
historians.! However, some Polish? and German,® and even a small number of Czech*
and American® researchers, have also investigated this topic.

1

CPE3HEBCKIW, Wamauns. Mamepiansi 0151 (106aps dpegHe-pycckazo A3bIKa N0 NUCbMEHHbIMb NAMSIMHUKAMb.
T. 1: A-K. CaHkT MeTepbyprb, 1893, c16. 1235-1237; CEPIBEBWYL, Bacuniii. Pycckis topuduyeckis opesHocmu.
T.2: Baacmu. Bbin. 1: Béye u KHa3b. CaHKT MNeTepbyprb, 1893, ¢. 190-210; PUTHOLLUKWH, AnekcaHap. VIHCTUTyT
KpecToLenoBaHna B cpeHeBeKoBOMN Pycu. Kauo: xypHan o5 y4eHsbix, 2000, Ne 2, c. 42-48; CTEPAHOBUNY,
MeTp. KpecToLenoBaHme 1 OTHOLLEHVE K HeMy LiepkBi B ipeBHeit Pycun. CpedHesekosas Pycw, 2004, Bbin. 5,
c. 86-113; STEFANOVIC, Petr. Der Eid des Adels gegeniiber dem Herrscher im mittelalterlichen RuRland.
Jahrblicher fiir Geschichte Osteuropas, 2005, Bd. 53, Hf. 4, S. 497-505; AHTOHOB, AmuTpuii. Knatea Ha kpecte
Kak peHOMeH pyccKoli cpeAHeBEKOBOW KHUKHOCTU. MicmoyHukosedeHuUe Kyaemypsi: ansmaHax, 2007, Bein. 1,
€. 93-153; AHTOHOB, IMnTpuii. Knatea 1 kpecT: npobaema cyAebHO NpUCAr B ApeBHePYCCKO MpaBoBOiA
kynbType XVI-XVII BB. In JpesHsisi Pyce. Bonpocs! meduesucmuku, 2009, Ne 1, c. 42-53; AHTOHOB, AMunTpuii.
KnaTBa, npucara n kpecrouenosaHvie B CpegHeBekosol Pycn (XI-XVII BB.): obLLecTBeHHas npakTvka u
ee Ky/JbTypHOe OCMbICieHMe. Tpydel Vicmopuko-apxusHo20 UHCmumyma Pocculicko2o 20cy0apCmeeHH020
2yMaHuUmapHoao yHusepcumema, 2011, Bbin. 38, . 363-372.

EOWMIANISKI, Henryk. Dokumenty i listy ruskie do poczatku XIIl wieku. In Stownik starozytnosci stowiarskich. T. 1:
A-E. Red. Whadystaw KOWALENKO, Gerard LABUDA, Tadeusz LEHR-SPEAWINISKI, Zygmunt WOJCIECHOWSKI.
Wroctaw, Warszawa, Krakéw, 1961, s. 361-366; BARTNICKI, Mariusz. Ceremoniat powotywania wtadcéw na Rusi
w XII wieku na przykfadzie intronizacji ksigzat Igora Swiatostawowicza i Izjastawa Mécistawowicza w 1146 roku. Res
Historica, 2013, nr. 36, s. 73-85; BARTNICKI, Mariusz. Wfadca i poddani w historiografii ruskiej XI-XIll wieku. Lublin,
2015,s5.113-119; MIKA, Norbert.,,KpectbHoe LienoBaHue” - geneza i praktyka stosowania przez wtadcow ruskich,
polskich i wegierskich (do konca XIl wieku). In Rus a kraje kultury facirskiej (X-XVI w.). Materiaty VI miedzynarodowej
konferencji naukowej, Krakéw, 26-28 listopada 2015 r. (Colloquia Russica, series |, vol. 6). Red. Vitaliy NAGIRNYY.
Krakéw, 2016, s. 111-129; MIKA, Norbert. Tatarska otazka v politickych misich cisafskych kuryr( a posld k
moskevskému dvoru v letech 1587-1589. In Rus’ and the world of the nomads (the second half of the 9th-16th c.).
Publication from the 7th International Scientific Conference, Plzeri, 23rd-26th November, 2016 (Colloquia Russica,
series |, vol. 7). Ed. by Vitaliy NAGIRNYY. Krakéw, 2017, s. 434-435; MIKA, Norbert. ,Cuny yectHoro kpecta”. Krzyz
i praktyka jego catowania na Rusi w obliczu zagrozenia i najazdéw tatarskich (do konca XV wieku). In Religions
and beliefs of Rus’ (9th-16th centuries). Publication from the 8th International Scientific Conference. Lviv, 15th-18th
November, 2017 (Colloquia Russica, series |, vol. 8). Ed. by Vitaliy NAGIRNYY. Krakéw, 2018, s. 365-384.

RUSS, Hartmut. Eid - Altrussland. In Lexikon des Mittelalters. Bd. 3. Hrsg. von Norbert ANGERMANN,
Robert-Henri BAUTIER. Mlnchen, Zirich, 1986, S. 1690-1691; ROHDEWALD, Stefan. «i stvorista mir.»
Friede als Kommunikationselement in der Rus' (10.-12. Jahrhundert) und im spatmittelalterlichen
Novgorod. In Wege der Kommunikation in der Geschichte Osteuropas. Carsten Goehrke zum 65. Geburtstag.
Hrsg. von Nada BOSKOVSKA, Peter COLLMER, Seraina GILLY, Rudolf MUMENTHALER, Christophe von
WERDT. Koln, Weimar, Wien, 2002, S. 147-172.

KOMENDOVA, Jitka. Stfedovékd Rus a vnéjsi svét: obraz cizich kultur v pisemnictvi Rusi 11.-14. stoleti. Olomouc,
2005, s. 110-114; KOMENDOVA, Jitka. Rituély a komunikace mezi kulturami ve stfedovéké vychodni Evropé. In
Ritudly, ceremonie a festivity ve stfedni Evropé 14. a 15. stoleti (Colloquia mediaevalia Pragensia, 12). Pfipr. Martin
NODL, Frantiéek SMAHEL, Krzysztof KOWALEWSKI. Praha, 2009, s. 137-146; KOMEN DOVA, Jitka. Svétec a Saman.
Kulturni kontexty ruské stredovéké legendy. Praha, 2011, s. 105-113; KOMENDOVA, Jitka. Ritual in Intercultural
Communication in Medieval Eastern Europe. In Processes of Cultural Exchange in Central Europe, 1200-1800. Ed.
by Veronika CAPSKA in collaboration with Robert ANTONIN, Martin CAPSKY. Opava, 2014, pp. 331-343.
DEWEY, William, H.; KLEIMOLA, Marie, A. Promise and Perfidy in Old Russian Cross-Kissing. Canadian
Slavic Studies, 1968, vol. 2, no. 3, pp. 327-341.
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What was ‘kpecmHoe yenosaHue'?

The answer to this question can be found in numerous performances of the cer-
emony by members of the Orthodox Church in Rus'. The easiest way to explain it
is that it was a public and religious act, aiming at binding a party participating in
the ceremony to keep their promise. On these occasions, a proper legal document
called gramota was issued. The kissing of the cross itself was quite an intimate act:
after all, a person had to touch a sacred symbol of the Christian faith, a symbol of
the Saviour's Passion, with their mouth. This served as proof that they were telling
the truth, and appealed to the supreme witness, Christ himself, described in the
Bible as ‘the faithful and true witness'. One could claim, then, that the verbal commit-
ment and the gesture were given a supernatural status; it was not a mortal who was
called on to witness it, but the immortal Son of God, portrayed symbolically. In other
words, kissing the cross warranted the presence of the one who was hanging on
it. Depending on whether the person broke or kept the promise, they experienced
either condemnation or salvation. Words from the Bible referring to Jesus himself
could be applied here: He is ‘destined to cause the falling and rising of many’.®

The phrase ‘kissing the cross' is colloquial. Sources use different words to define the
same religious and legal action. Apart from the most common word, employed most
in this work, authors of Medieval Rus’ used the following terms: ‘cross vow’, ‘confirm-
ing with the cross’, ‘leading to the cross’, ‘leading to the vow’, ‘leading to the vow and
the cross’, ‘concord before the holy cross’, ‘kissing the worthy cross’, and even simply
‘kissing' or ‘vow'.”

The custom of kissing the cross when making a vow or taking an oath was common
for people of Orthodox Rus’, for whom it was virtually the only way to make a public
promise. In the Western Christian world, there were various other forms of vow.
One of them was swearing on the cross without kissing it: a person stretched out a
hand towards the cross, or put their fingers on it, and then made a vow.? As well as

& Grecko-polski Nowy Testament: wydanie interlinearne z kodami gramatycznymi. Thum. Remigiusz POPOWSKI,
Michat WOJCIECHOWSKI. Warszawa, 1993, s. 1169, 251.

7 [lonHoe cobpaHue pycckux semonucedl. T. 1,n3a. 2-e: JlagpeHmeesckas nemonuce. Peg,. Espumuii KAPCKUIA.
Bbin. 1: [Tosecmb 8pemeHHbIx niem. JleHnHrpaga, 1926, c16. 32, 53-54, 162, 172-173, 219, 230, 256-257, 258,
265; Bbin. 2: Cy3dansckas emonucs no JlagpeHmeeackoMy cnucky. leHnHrpag, 1927, cr6. 335, 362; T. 2:
Mnameesckas nbmonucs. V134, 2-e. Pes. Anekcbii LUIAXMATOBbD. CaHkT MeTepbyprb, 1908, cT6. 23, 41-42,
151, 210, 221, 231, 233, 239, 299-300, 312, 315, 318, 322, 324, 333-334, 342-343, 345-346, 360, 362, 399,
418, 445-446, 448-454, 461-462, 474-475, 487-490, 494-495, 501, 505, 509-511, 533, 536, 542-543, 561,
596-597, 661-662, 667-668, 670, 674, 685, 701, 858, 930-931, 934; T. 7: Jlsmonuce no BockpeceHCKoMy
cnucky. Pes. ABpaamb HOPOBbD. CaHkT lMeTepbyprb, 1856, c. 80; Hoszopodckas nepeasi semonuck
cmapwezo u maadwezo u3eoda (hereafter, HIJ/1). Pea. ApceHnin HACOHOB. MockBa, JleHunHrpag, 1950,
c.21,22,51, 54,55, 56, 59, 60, 63, 68, 70, 85-89, 183, 186, 190, 204-205, 325.

8 KAPRAS, Jan. Mezni pfisaha v Ceském pravu. PFispévek k dé&jindm ceskych ordalll. Shornik véd prdvnich
a stdtnich, 1915, r. XV, s. 286-298; BOROWSKI, Stanistaw. Przysiega dowodowa w procesie polskim
péZniejszego sredniowiecza. Rozprawa doktorska. Warszawa, 1926, s. 37-62; DUDA, Michalina; JOZWIAK,
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the cross, some also swore on the Bible, an altar, holy relics, the handle of a church
door, aring, a sword, a king's throne, or insignia of authority, as well as on the sun, a
particular stick, hair, or even a beard.®

Despite the variety of forms of vow, the Catholic neighbours of Rus’ sometimes de-
parted from the common Western tradition, kissing the cross when it was called
for. However, this was only done with the people of Rus’, seeing that members of
the Orthodox Church expected and even requested it. It was done, for instance, by
representatives of Livonia on the Baltic Sea. Interestingly, this has not been reported
by Latin or German sources, but rather in documents written in the Cyrillic script,
issued for the use of recipients from Rus’ (naturally within the timeframe of this arti-
cle, that is, up to the end of the 13th century).

The first written testimony by Catholic inhabitants of the east shore of the Baltic Sea
performing this Orthodox ceremony can be found in an undated document from
1262 or 1263 by Prince Alexander Nevsky.'® It concerns a peace and trade agree-
ment between Great Novgorod and Gotland, along with Hansa towns represented
by Libeck.” Although it was not stated explicitly, this case also concerned trade
centres in the area of present-day Livonia, since they also belonged to the Hanse-
atic League. In the document issued on this occasion, Prince Alexander Nevsky, his
son Dmitri Alexandrovich, and officials from Novgorod, declare that they are ending
hostilities and will keep the terms of the treaty, concluding with the words ‘Ha mowme
kpecmdv ybsayems'. The document contains one more interesting piece of information,
that the ceremony of kissing the cross accompanied a treaty made a few decades
earlier, and that it was performed not only by the people of Rus’, but also by Han-

Stawomir. Ze Swiata Sredniowiecznej symboliki. Gest i forma przysiegi w chrzescijariskiej Europie (X-XV w.).
Krakow, 2014, s. 68-150.

° SEMKOWICZ, Wiadystaw. Przysiega na storice: studyum poréwnawcze prawno-etnologiczne (Ksiega
pamigtkowa ku czci Bolestawa Orzechowicza, t. 2). Lwoéw, 1916, s. 304-377; KOLMER, Lothar.
Promissorische Eide im Mittelalter (Regensburger Historische Forschungen, Bd. 12). Kallminz, 1989,
S. 233-243.

1 The editor suggests the date of the issue of the document (1262/1263), which seems quite probable,
taking into account the fact that Alexander Nevsky went to Mongol Khan Berke in the middle of 1263,
where he fell ill and, having returned to Rus’, died on 14 November that same year. Prior to his death, he
became a monk. The reason for his death could have been poisoning, see BOTYC/IABCKIW, Bnagnmup.
AnekcaHap fpocnaBuy Hescknia. In CraesHckas sHyuknonedus: Kueeckas Pyce. T. 1: A-M. CocT. Bnagnmump
BOTYC/TABCKUIA. Mocksa, 2001, c. 18-19. The document could have been issued in 1259, see GOETZ,
Leopold Karl. Deutsch-Russische Handelsgeschichte des Mittelalters (Hansische Geschichtsquellen, NF,
Bd. V). Lubeck, 1922, S. 39.

" VOGEL, Walther. Kurze Geschichte der Deutschen Hanse. Mlnchen, Leipzig, 1915, S. 21; KATTINGER,
Detlef. Zum Charakter der sog. ,Gotlandische Genossenschaft”. Zeitschrift des Vereins fiir Liibeckische
Geschichte und Altertumskunde, 1999, Bd. 79, S. 9-23; WECZERKA, Hugo. Hansische Handelswege in den
nordwestrussischen Raum. In Novgorod: Markt und Kantor der Hanse. Hrsg. von Norbert ANGERMANN,
Klaus FRIEDLAND. KéIn, Weimar, Wien, 2002, S. 16; ME/IbHVKOBA, EneHa. K npegbictopun FoTckoro
ABopa B Hosropoge. In ME/IbHVIKOBA, EneHa. dpesHss Pyce u CkaHOUHasus: V136paHHele mpyoel. Pes,.
FanviHa MNMA3bIPUHA, TatbaHa J)KAKCOH. Mocksa, 2011, ¢. 372.
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seatic Germans. The following words are evidence of this: ‘yss0easu omyu eawu u
Hawu kpecmd'.'? The cross was probably also kissed by the Catholic representatives
of the Hansa while signing a treaty in 1262-1263, although no document referring to
it has survived. It should be noted, however, that, conventionally, both sides kissed
the cross in order to ratify a peace treaty.

The occurrences quoted above have an analogy in events mentioned in another
undated document from Rus' from between 1 January 1264 and 31 June 1267.'3
The office of Iziaslav Briachislavich, the Prince of Polotsk, which issued it, provided
a more detailed text of the vow when describing an agreement between lziaslav
Briachislavich and Konrad von Mandern (or Otto von Lutterberg), the Master of the
Teutonic Order in Livonia, Albert Suerbeer, the Archbishop of Riga, and the town’s
inhabitants. Before making the vow, Iziaslav Briachislavich said to the Livonians, 'k
MHe yenosamu Kp(e)cmbv 8 npagdy, 1106086 UMEMU U MUPb, KOK 66110 NpU nepesixs
KHA3(e)xb nonoysckel.' After this sentence, he uttered the customary phrase, ‘Ha cem®
e yeayume ko MH& kpecmd'.'* The passage quoted from the document demon-
strates that there had been some earlier misunderstandings between the Prince of
Polotsk and the Livonian Master and the town of Riga; they could even possibly have
engaged in open conflict.”> While agreeing to the peace treaty (Mupd), the parties
involved in the conflict, especially the Master of the Teutonic Order, the Archbishop
of Riga, and representatives of the town, made the expected vow to keep the terms
of the treaty by kissing the cross. Once again, they referred to a similar event in the
past, when ‘kpecmHoe yenosaHue' was made by Albert Suerbeer and the townsmen
of Riga, who remain unnamed, predecessors of Konrad von Mandern (or Otto von
Lutterberg).

Some interesting insights arise from a note written in the ‘First Novgorod Chronicle’,
concerning events which took place at the end of 1267 and the beginning of 1268."
When the diocesan clergy and local monastic authorities of Riga, Viljandi and Tartu
saw the growing danger from Great Novgorod and the princes of Rus' under the

2. Pyccko-nusoHckie akmel = Russisch-lividndische Urkunden (hereafter, PJIA). Ges. von Karl Eduard
NAPIERSKY. St. Petersburg, 1868, Ne 16, S. 8-9; lpamome! Beaukozo Hogzopoda u [lckosea (hereafter,
['BHI). Pep. CuruamyHa BAJTK. MockBa, JleHnHrpag, 1949, Ne 29, c. 56-57: ‘for that we kiss the cross’ and
‘fathers of ours and yours kissed the cross’ (transl. N. M.).

* The dates given above are the likely period of the reign of lziaslav Briachislavich in Polotsk, cf.
BAUMGARTEN, Nicolas de. Généalogies et mariages occidentaux des Rurikides russes: du Xe au Xllle siécle.
(Orientalia Christiana, 1927, vol. IX-1, num. 35). Roma, 1927, Table 8, BOWTOBWY, fleoHTiii. KHsxca
dob6a: nopmpemu enimu. bina Liepksa, 2006, c. 294-295.

4 PJIA, Ne 25P, S. 13; IMonoykue 2pamomel XIll - Hayana XVI eeka. T. 1. Pea. AHHa XOPOLLIKEBMY. Mocksa,
2015, Ne 2, . 59: ‘you kiss the cross in truth [to Annot. N. M.] have love and peace, as it was in times of
the first princes from Polotsk'.

> The events were not recorded in the valuable work by BONNELL, Ernst. Russisch-liwldndische
Chronographie von der Mitte des neunten Jahrhunderts bis zum Jahre 1410. St. Petersburg, 1862, S. 76-78.

6 BEPEXKOB, Hukonaii. XpoHosozus pyccko2o niemonucaHua. Mocksa, 1963, ¢. 272-273.
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rule of Yaroslav Yaroslavich and Dmitri Alexandrovich,'” they sent a delegation to
Rus’ asking for the cessation of planned military action. Renouncing their relations
with the Livonian Master Otto von Lutterberg and the Teutonic centres of Tallinn
and Rakvere, with whom the Archbishop of Riga and the inhabitants of Novgorod
were in conflict, the envoys proposed peace to Rus’, asking to mark the agreement
by kissing the cross. This was soon done (u yesnosawa nocael kpecmdv).'® However,
the people of Rus’ were not fully satisfied with the gesture, sending their representa-
tive Lazar Moisieievich to Riga, Veljada and Juriev. Lazar Moisieievich ‘eoduss ectxs
UX® Kb Kpecmy, nuckynosds U 60xuuUxb 08opsHb'.'® The vow that was made accord-
ing to the Orthodox convention saved the southern part of Livonia from an inva-
sion by the Rus' alliance. The northern part of the country, however, was attacked
and badly damaged on 23 January 1278. On 18 February, westward-bound troops
from Novgorod, Pskov, Vladimir and Suzdal, led by Prince Yaroslav Il Yaroslavich
and Prince Dmitri Alexandrovich, defeated the Livonian forces of the Master Otto
von Lutterberg, as well as a Danish unit and the Estonian militia supporting them.2°
The losses on the defeated side were estimated at 12,000, and on the victorious side
at 5,000, although these numbers may be exaggerated.?’ Among the dead was Alex-
ander, the Bishop of Yuriev (bischof Alexander tét),?> one of the ‘nuckynoss’ who had
kissed the cross as a sign of their peaceful intentions. This seems to indicate that the
Livonians endorsing the treaty were not sincere in their vow to the people of Rus'.

It would naturally be a mistake to conclude that the Catholic clergy did not treat the
ceremony of kissing the cross very seriously, and that only the rulers of Orthodox
Rus' kept their public promises. According to the latest research on the period from
the beginning of the 11th century to the end of the 12th century, about a third of
the vows completed by the gesture of kissing the cross were not kept by the princes
of Rus'.z® Despite this finding, we should mention that breaking a public promise
was treated as reprehensible, regardless of which party it concerned. Thus, the con-

7 BAUMGARTEN, N. Op. cit., Table 8; DWORZACZEK, Wtodzimierz. Genealogia. [T. 2: Tablice.] Warszawa,
1959, tab. 22; ISENBURG, Wilhelm Karl, Prinz zu. Stammtafeln zur Geschichten der europdischen Staaten.
Bd. 2: Die aufSerdeutschen Staaten. Marburg, 1965, Taf. 95; BOWTOBWY, /1. Op. cit.,, c. 570-571.

'8 HI/, c. 85-86: ‘and the legates kissed the cross'. This event took place during a conflict between Otto
von Lutterberg, the Master of the Teutonic Order in Livonia, and Albert Suerbeer, the Archbishop of
Riga. The latter, struggling with the Teutonic dignitary, made a separate peace treaty with Novgorod the
Great and the coalition of Princes of Rus’, and also made an alliance with Count Gunzelin von Schwerin.
After the war, Otto von Lutterberg imprisoned the cunning archbishop Albert Suerbeer, and only
released him after forcing him to refrain from lodging a complaint to Rome, por. CHRISTIANSEN, Eric.
Krucjaty pétnocne. Poznan, 2012, s. 176-177.

9 HIJ, c. 86: ‘led all of them to the cross, bishops and religious knights'.

20 Livldndische Reimchronik. Hrsg. von Franz PFEIFFER. Stuttgart, 1844, S. 204-207.

21 MATY3O0BA, Bepa; HA3APOBA, EBreHusi. KpecmoHocyel u Pyce: koHey Xll 8. - 1270 2. Tekcmel, nepegoo,
kommeHmaputi. Mocksa, 2002, c. 252, 280-282; FAURE, Gunter; MENSING, Teresa. The Estonians: The long
road to independence. London, 2012, p. 74.

22 Livlidndische Reimchronik..., S. 206. Cf. BONNELL, E. Op. cit., S. 78.

3 MIKA, N. ,KpectbHoe LenosaHwue”..., s. 111, 127.
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tracting parties did not always want to kiss the cross. After the above-mentioned
war ended, the office of Prince Yaroslav Yaroslavich drafted an agreement with the
Livonians which did not include kissing the cross. This, in turn, did not meet with the
approval of Otto von Lutterberg, the Master of the Teutonic Order, who made it clear
in a letter dated 1 April 1269 addressed to the Hanseatic headquarters in Libeck.*

Not surprisingly, if concerns arose that a vow on the cross might not be respected
in the future, efforts were made to prevent it. This occurred, for instance, at some
point before 19 September 1299, when the people of Vitebsk in Rus’ made unjus-
tified claims against the citizens of Riga. Expecting an armed attack from Fyodor
Rostislavich, the Prince of Mozhaysk, Smolensk and Jaroslav, allied with Constantine
Tevtivilovich, the ruler of Vitebsk, the Archbishop of Riga?® wrote a very placatory let-
ter to Fyodor. Assuring him of his blessing, and calling him his beloved son, he asked
him for permission to act as an arbitrator in the conflict. The last sentence in this
document is particularly telling: ‘HeiHe 51 MoatOCS 8OMB, KAKMO MO3UMe cmosmu y mou
npasos, uy kpecmHoms YenoeaHuu.”” The Metropolitan of Riga reminds the Prince of
Mozhaysk, Smolensk and Jaroslav that he signed the treaty and kissed the cross, and
so too, probably, did the Livonian side. Undoubtedly, the archbishop expected Fyo-
dor Rostislavich to fulfil the promise he had made to him, or possibly to the inhabit-
ants of Riga, considering that the vow included the cross: a holy symbol of the faith.%

At this point, it should be mentioned that there was an attempt to engage Prince
Mikhail Konstantinovich, the son of Constantine Tevtivilovich, in a conflict between
the merchants of Riga and Vitebsk. Mikhail Konstantinovich was the ruler of Vitebsk,
governing the city even partially during his father's lifetime, probably from 1270/1280
to 1310 (when he died).? The city of Riga wrote a rather long letter to Prince Mikhail
in the language of Rus’, hoping that this way he would fully understand their allega-
tions and arguments; this was not unusual, seeing that Hanseatic cities, including
Riga, employed translators who spoke the language of Rus’, helping to foster trade

2 GOETZ, L. K. Op. cit,, S. 39.

% Thetermad quem of the eventis the date of the death of Prince Fyodor Rostislavich, namely 19 September
1299, cf. BOMTOBWY, /1. Op. cit., c. 526-527. It is possible, however, that the said ruler of Mozhaysk,
Smolensk and Jaroslav died in 1298, cf. FONYC/IABCKUW, Bnaaumup; BYPMWHOB, Bnaaumup. JpesHss
Pycb: Propukosuyu: MantocmpuposaHHsili ucmopuyeckuli crosaps. Mocksa, 2009, c. 535.

% |n the period discussed, the metropolitans in Riga were successively: Johannes | von Lune (1273-1284),
Johannes Il von Vechten (1285-1294) and Johannes lll von Schwerin (1294-1300), cf. Index corporis
historico-diplomatici Livoniae, Esthoniae, Curoniae. Theil 2. [Hrsg. von Karl Eduard NAPIERSKY.] Riga,
Dorpat, 1835, S. 356; MOOYER, Ernst Friedrich. Verzeichnisse der deutschen Bischéfe seit dem Jahr 800
nach Chr. geb. Minden, 1854, S. 91, GROTE, Hermann. Stammtafeln. Mit Anhang: Calendarium medii aevi.
Leipzig, 1877, S. 522.

27 PJIA, Ne 34, S. 17-18: 'now | am asking you if only you can stand by this truth and by kissing the cross.’

% The cross as a Christian symbol was of exceptional value in Livonia. This was mentioned in the work
by the 13th-century chronicler Henry of Livonia, cf. Heinrici Chronicon Livoniae (Scriptores rerum
Germanicarum, 31). Ed. Leonid ARBUSOW, Albertus BAUER. Editio altera. Hannoverae, 1955, p. 24.

22 BOWTOBWY, /1. Op. cit., c. 596-597.
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relationships with the east.>® At the very beginning of the letter, the desperate city of
Riga made an allegation against Mikhail Konstantinovich, before even coming round
to disclosing their exact problem: ‘306b11% ecu, KHAXC0, CB0€20 KpecmHazo 4e/108aHUS,
3aHexe caMmb 8edaewlb, KHSMXO, KOKO He mako eCme Mupb 0oKoHYaH®.' Evidently, the
Rus’ subjects of the Prince of Vitebsk had broken a vow made on cross by him; this
violation, in turn, was deemed so substantial that prior agreements between him
and the city of Riga were considered void. This inference is confirmed in a later part
of the letter. Interestingly, the letter also includes a passus, with the details of an
infringed agreement. Here is an extract from it: ‘mako 66710 U 8aM® NO KpecmHomy
Yes1080HUK 06UOLI He CMmeopuMU, HU Maay HU 8eauKYy, Haweu 6pamuu npasda oamu,
moeapa cusiot He 2pabumu, Yesnosbtka He Myyumu 6e3b suHsl.*! Did Mikhail Konstanti-
novich respond to this unrefined letter? If so, did he intervene in a way that satisfied
the Livonian merchants? We do not know.

Not only did the people of Riga complain, but also the other party, especially the
merchants from Great Novgorod. Considering that almost all documents from Rus’
from this period lack the actum et datum formula, it is impossible to determine when
exactly the event took place. The date a quo may be 28 June 1300, this being the be-
ginning of the pontificate of Feoktist, the Archbishop of Novgorod, whose office had
written an undated letter.?? A religious dignitary of Rus', together with the clerk An-
drew Klimovich and an unnamed military commander of a unit numbering a thou-
sand men, demanded that the German townsmen of Riga return the stolen goods
and hand over the bandits who had earlier robbed a Novgorod merchant. At the
same time, he promised: 36 mo 8amMv 602 NOMO3U, aX3ce ecme Pa3boUHUKOBb U3bICKA-
/U no xpecmeHoMy YenosaHuro.”® This way, the Orthodox archbishop was convinced
that the careful implementation of the decisions made during the ceremony of kiss-
ing the cross would bring God's support to Catholics. It can be added that the clergy
in Rus' were particularly interested in promoting the ritual of kissing the cross in the
military world, and openly condemned oath breakers.>*

30 REITEMEIER, Arnd. Sprache, Dolmetscher und Sprachpolitik im RuBlandhandel der Hanse wahrend des
Mittelalters. In Novgorod..., S. 157-176.

31 PJIA, Ne 49, S. 25-28: ‘You forgot, prince, about your kissing the cross, as you know, prince, that peace
had not been made that way’, ‘Crossing the cross you should do no light or severe harm, give justice to
our brothers, not plunder goods, be punished for oppressing someone.

323, K. ®eoktnctsb (Opnosckin). In Pycckili 6ioepapuyeckili cnosaps. T. 25: S6aoHosckili - PomuHb. CaHKT-
MeTepbyprb, 1913, c. 377-378. The Novgorod clerk Andrew Klimovich, who attached his seal to the
archbishop's letter, worked in the years 1286-1291, 1294-1295, 1299-1300, 1301-1302, 1303-1304,
cf. AHWH, BaneHTuH. AHapeli (AHgpeiiko) Knumosud. In Beaukuli Hogzopod. Vicmopus u Kyasmypa
IX-XVII eekoe: 3HYyuknoneduyeckuli croeape. Pepn. BaneHtuH AHWH. CaHkT-MeTepbypr, 2007, c. 70;
BOrYC/TABCKWW, B.; BYPMUWHOB, B. Op. cit., c. 22. He did not work in his position in the years 1303-
1310, as previously claimed, cf. F'BHIT, Ne 36, c. 64-65.

3 PJIA, Ne 50, S. 28-29; BHI, Ne 36, s. 64-65: ‘God will help you because you sought the bandits in
accordance with kissing the cross.’

3 MIKA, N. ,KpecTbHoe LenosaHue”..., s. 117.
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In conclusion, it needs to be said that the ceremony of kissing the cross, which had
been performed in Orthodox Rus' since the early Middle Ages, and accompanied
vows and peace treaties, was an action that obliged participants to keep their public
promises. The same was expected of representatives of Western Christianity who
decided to enter into agreements with the people of Rus’, marking it by kissing the
cross. Needless to say, every now and then, the vow or terms of a treaty were bro-
ken by one side or the other. From the very few sources regarding cases of kissing
the cross between princes from Rus’ and representatives of Livonian society in the
13th century, we can conclude that they referred mainly to the economic sphere,
and more rarely to politics. The parties participating in this ritual were Catholic bish-
ops and archbishops, Teutonic Knights, burghers from Livonian towns (Riga, Viljan-
di, Tartu), and even ordinary merchants. Nearly all these occurrences are found in
sources written in the language of Rus’, which obviously does not mean that they are
less reliable. It can be stated here that the ceremony of kissing the cross was used
quite commonly in legal acts between Rus’ and Livonia. The reason for this is that for
the people of Rus’, it was almost the only known way of making a public promise and
peace treaty, whereas the Catholic representatives of Livonia, despite being familiar
with other ceremonies and ways of making a vow, did not oppose kissing the symbol
of the Passion on these occasions.
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KRYZIAUS BUCIAVIMO RITUALAS SUDARANT SUTARTIS IR TAIKOS SUSITARIMUS TARP
RUSIOS KUNIGAIKSCIY IR LIVONIJOS BENDRUOMENIY ATSTOVY (IKI XIIl AMZIAUS
PABAIGOS)

Norbert Mika

Santrauka

Fraze kryZiaus buciavimas (kpecmHoe yenosaHue) viduramziais buvo vartojama kaip jpras-
tas kasdienis apibadinimas. Viduramziy 3altiniuose ir mums aktualesniuose Senosios Ru-
sios metrasciuose galima rasti daug fraziy ir ZodZiy, Zyminciy tapacias religines ir teisines
veiklas. Antai Senosios Rusios Saltiniuose, be minétos frazés kryZiaus buciavimas, buvo
vartojami jai tapatds tokie terminai kaip kryZiaus priesaika, kryZiaus patvirtinimas, vedimas
prie kryZiaus, vedimas prie priesaikos, vedimas prie priesaikos ir kryZiaus, buciavimas prie
Svento kryZiaus, pagarbus kryZiaus buciavimas ir neretai pasitaikantis paprasciausias api-
bddinimas - buciavimas arba priesaika. Taigi Saltiniuose kryzZiaus buciavimo gestas buvo
tapatus teisiniam taikos ar bet kurio kito susitarimo sudarymui, patvirtinamam priesaika.
Priesaikos davimas Cia suvoktinas kaip kryziaus buciavimo ritualg papildanti labai svarbi
dalis, kryzZiaus buciavimo dalyvius susaistanti vieSam jsipareigojimui, kurio nevalia su-
lauzyti ir paniekinti. KryZiaus buciavimo ritualas nuo seniausiy Ryty Baznycios jvedimo
Senojoje Rusioje laiky buvo svarbi priesaikos skelbimo ir taikos sudarymo ritualo dalis.
Tai buvo ritualinis gestas, jpareigojantis Zmones atidZiai vykdyti savajj vieSa jsipareigoji-
ma3. To paties ritualinio gesto buvo viliamasi ir iS Vakary Baznycios atstovy, kurie, atvyke
sudaryti taikos sutarciy su Senosios Rusios valdanciaisiais sluoksniais, taip pat buciuoda-
vo kryZiy kartu su rusénais. Zinoma, kartais nutikdavo taip, kad abiejose pusése badavo
pazeidZziamos sutarties sudarymo nuostatos arba sulauzoma priesaika, taciau tai nepa-
neigia paties ritualo iSskirtinumo ir iSkilmingumo.

NegausUs Xll a. Saltiniai, minintys kryZiaus buciavimo atvejus sudarant sutartis tarp Se-
nosios Rusios ir Livonijos Zemiy atstovy, rodo, kad minétas ritualas daZniausiai buvo
atliekamas sudarant ekonominio, o ne tik politinio ir karinio pobadzio sutartis. Saltiniai
mini, kad §j kryZiaus buciavimo ritualg sudarius sutartis su rusény atstovais atlikdavo
kataliky dvasininkai (jskaitant ir aukStus postus uzimancius ganytojus, tokius kaip Rygos
arkivyskupas Albertas von Suerberis, Dorpato (Tartu) vyskupas Aleksandras), Livonijos
krasto magistrai (pavyzdZziui, Konradas von Mandernas, Otonas von Lutterbergas), Livoni-
jos miesty, tokiy kaip Ryga, Felinas (Viljandis), Dorpatas (Tartu), magistraty nariai ar Siaip
pavieniai pirkliai. Senosios Rusios interesams Siose XlII a. sutartyse dazniausiai atstovau-
davo Polocko kunigaiksciai iS Briacislavy gimines, Mozaisko, Smolensko ir Jaroslavo kuni-
gaiksStis Fiorodas (Teodoras) Rostislovicius, Vitebsko kunigaikstis Michailas Konstantino-
vi€ius, DidZiojo Naugardo arkivyskupas Teofilis (Feoktistas). Atskirai tokio ritualo dalyviu
pamineétinas DidZiojo Naugardo bojarinas Lazaras Moisejevicius.

Pabreéztina, kad beveik visi Sie kryzZiaus buciavimo ritualo paminéjimai yra iSlike rusenis-
kuose 3altiniuose, parasytuose sengja rusény kalba, bet tai neduoda pagrindo abejoti
pateikiama informacija. IS to galime daryti iSvada, kad kryZiaus buciavimo ritualas buvo
daznai naudojamas abipusiuose - ruseny ir livonieciy - teisiniuose veiksmuose (pirmiau-
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sia siekiant ekonominés naudos ir taikos). Sio ritualo gajumui jtakos turéjo faktas, kad
Senojoje Rusioje, peremusioje Ryty Baznycios tradicijas, tai buvo bene vienintelé sutar-
ties sudarymo ir kity vieSujy jsipareigojimy bei jy sustiprinimo priesaika forma, tuo tarpu
Vakary Baznycios tradicijas atstovaujancioje Livonijoje, nors Zinota ir kity priesaikos bei
sutarciy sudarymo ceremonijy, nebuvo jokio reikalo nesutikti su batent tokia ruséniska
sutarciy sudarymo forma. Juolab pats buciavimas baznytinéje tradicijoje reiSké Jézaus
kankinystés simbolj, taigi turéjo gilesne prasme, o atsisakymas buciuoti kryZiy reiskeé is-
davyste ir kitas piktas paskatas, nesuderinamas su pavyzdiniu krikS€ionisSku gyvenimu.
Siuo atveju nebuvo priestaravimo, kad sudarydami prekybines ar taikos sutartis kryzZiy
buciuodavo Vakary ir Ryty Baznyciy atstovai.
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